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of view are far apart. The apostles viewed the
matter as a question of Christian duty, and they
dealt with it on spiritual lines. With historical

and literary problems they had small concern ; their
interest lay in the spiritual life. And by force of
remarkable spiritual insight they reached the con-
viction that the law came in by the way,’ while
the direct line of spiritual development ran from
Abraham’s call, through the succession of the

prophets, to Jesus Christ. In the primitive Church
this conclusion rested upon spiritual intuition, and
upon that alone. But critics view the matter as a

question of history and literature, and they deal
with it on scientific lines. They examine the facts
as disclosed in the Hebrew records as well as in
Eastern archaeology and Semitic institutions, they
scrutinise the biblical documents with a laborious
minuteness never before approached, and weigh
their meaning with a freedom from traditional pre-
possession hitherto unequalled. And the result

is, that by means of reasoning on the evidence
alone, they reach precisely the same conviction
that the Pentateuch legislation and the documents
in which it is embodied came in by the way’ at a
comparatively late date, while the direct line of
religious evolution ran from pre-Mosaic times,
through the prophets, to Jesus Christ, on whom
the last of them bent all men’s attention.

Surely this result might reckon on finding a

warm welcome. Need anyone be apprehensive in
prospect of the historical position of the Pentateuch
in the course of revelation being determined in
such a way as to carry to a logical conclusion the
belief of Stephen and Paul, of Peter and the writer

1 _ ,

to the Hebrews ? Or is it to be considered

dangerous if spiritual truth be found to run

parallel with scientific fact ? But as some whose

duty makes them Christian teachers are undecided,
shrinking from the critical conclusion, while shirking

that thorough study of the whole question which can
alone qualify anyone for denying it, a real service

may be rendered, and welcome encouragement be
given, by showing beforehand that the loss of the

traditional view as to the position of the Pentateuch
will involve the sacrifice of nothing vital to the Chris-
tian faith, but, on the other hand, will bring our
modern reading of the Hebrew Scriptures into closer
accord with the best mind of the apostolic Church.

’ If one word of personal feeling and conviction
’ may be allowed in conclusion of the foregoing
argument, then I will say that all who, without
grudging the toil, will endeavour to master the
critical position with regard to the Old Testament,
and the Pentateuch in particular, will find their
reward. The study must, of course, be made as far
as possible at first hand in the writings of the great
critics themselves, not by the imperfect and unfair
means of looking through reviews’ and refuta-
tions.’ Whoever will do this with frankness may
confidently hope to find that the records of God’s
revelation in the life-history of Israel grow far

more luminous, and far more lovable, and prove
to be incomparably more richly instinct with

spiritual life and power, when the winding-sheet of
Rabbinic tradition is wholly stripped away, and
they come out into the light of day from the tomb
of their temporary burial, answering to the living
voice of the Christ. 

,

The International ’St. Mark.’
THE International Theological Library has hung
fire so long that men are everywhere asking
(especially those who know nothing of editors’

difficulties) what the editors are about. All the

more welcome, then, is the regularity, and even
rapidity, with which the volumes of the Inter-

national Critical Commentary are appearing.
This 1 is the fourth already.

Professor Gould belongs to the Protestant

Episcopal Church of America, of which we

hear much commendation in respect of scholar-

ship. This volume will not make foolish that
commendation. For if it is not scholarship, it is

nothing. That is to say, neither in textual
criticism nor in exegesis does this author rely
upon others. He has manifestly made himself
master of this subject in all its branches, and he
is no less emphatic in stating his conclusions than

hie is painstaking in reaching them. ’Scriptural
i commentaries,’ says Provost Salmon, ’have a

1 The International Critical Commentary. A Critical
and Exegetical Commentary on the Gospel according to St.

Mark. By the Rev. Ezra P. Gould, S.T.D. (T. & T.

Clark. 8vo, pp. 1vii + 317, 10s. 6d.)
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tendency to run into grooves, one commentator
so utilising what has been said by another, that,
wearied by the monotony, we exclaim, ’we are

tired of the same faces every day.’ This is a

commentary after Dr. Salmon’s own heart. This

commentator cuts his own path, and it has

variety and life enough to drive all weariness

away.
What are commentaries for ? For the making

of sermons, says the hungry preacher with his
hand to his mouth. Then this is not a com-

mentary. It is not for the making of sermons.
But if you will extend the definition to include
the making of preachers, this is a commentary.
And surely it is this and no other kind of com-

mentary that we are needing now. Men-some

men-have for a good long while been finding
their sermons in commentaries which were written
for that purpose, or else in novels which were not.

The better way of these two is the way of the

novel, but both ways are nearly as bad as they
could be. For a sermon is not a coat which a

tailor can make for us. It is what Southey calls
the soul itself, a vital spark of heavenly flame.
And if it is not that, it is nothing. Men are

leaving the pews, but it is not because men have
first left the pulpits ; it is simply because the men
who are in the pulpits are not preaching sermons
now, but either novels or homiletical com-

mentaries. How many of the fifty thousand

preachers in our land have put down their
names for the volumes of the International
Critical COJlllllwta1Y as they appear? Driver’s

Deuteronomy, say the publishers, has done well,
and Sanday and Headlam’s Romans has done

well, while Moore’s Judges has not done quite
so well as yet. But what do they mean by ‘v·ell’
and ‘not so well’ ? Do they mean five-and-

twenty thousand copies of each of the former
and fifteen thousand of the latter? There are

at least so many preachers in active exercise of

their preaching faculties. But we do not need to
ask the publishers. Go through your neighbour’s ¡

library. Is The International Critical Comiiie,-itaiy
there-its four volumes looking proudly out upon
you in their green and gold lettering, the pub-
lishers’ monogrammatic shield defending him

against the imputation that he knows not what
a sermon is or where to find it? There was no
market among the great preachers of the last

generation for either the novel or the sermon-

commentary ; there was’a ready market for Me)ler,
and a greater than Meyer is here.

For no single man, not even Meyer, could have
done the work which the several authors of The
International Critical Commentary are accomplish-
ing. The two most marked characteristics of

these commentaries, so far as they have yet been
published, is their extensive knowledge of the

literature of their subject, and the independence
of their judgment. Now it is not possible for
any man at the present day to reach even a

speaking acquaintance with the literature of a

large area of Bible knowledge; to acquire such a
familiarity as enables him to put it on one side

and speak with authority is out of the question.
The recent literature on St. Mark is but a fraction

of the literature that has poured forth on, say, the
Epistle to the Romans. On the other hand, there
is the supremely difficult synoptic question, and
by that searching test Professor Gould is as full of
the literature of his subject as even Dr. Sanday
and Mr. Headlam, and as able to appraise its

properties.
Whether St. Mark’s was really the earliest

written of the Gospels or not, that opinion is most
widely held to-day, and it was well to give us
St. Mark first. We could have read a fuller
Introduction. But such as it is, it is eminently
satisfactory. Especially is it satisfactory and

welcome as the first unmistakable answer to the

pessimistic prophecy that the day is at hand when
the New Testament will be sent through the same
fire of criticism as the Old. Here is a typical
portion of the New Testament. If the New
Testament is vulnerable, St. Mark may be sorely
wounded. And Professor Gould has no merciful
consideration either for your opinion or for mine,
if the truth he has conscientiously reached should
wing his arrow. Yet St. Mark stands as we have
known it. The second Gospel is St. Mark’s ; it is
all St. Mark’s ; there is scarcely a sentence doubted
or even displaced.

/ And yet more than that. St. Mark is as we have
understood it. We have understood, for example,
that when St. Mark tells us ‘ that Jesus aro.;e, and
rebuked the wind, and said unto the sea, Peace,
be still; and the wind ceased, and there was a
great calm ’-we have understood St. Mark to mean
that these things actually happened. And in spite
of many objectors, in spite even of Weirs and
Beyschlag, Professor Gould believes they did.
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’Weiss and Beyschlag,’ says he, ‘ rationalise this

miracle after the same general fashion. The

rebuke of the disciples grows into a rebuke of the
elements, and the confidence of Jesus in His

Father’s deliverance into an assertion of His

own power to still the waves. Holtzmann adds to

this the presence in the narrative of Old Testament

material, which has been used in building up the
account. Weirs is not so rationalistic in this as
the others, as he is contending only against the
notion that Jesus performs the miracles Himself,
instead of the Father. The command given to
the elements, he thinks, would be an assumption
of power over them by Jesus Himself. But any
more so than the commands to the demons?
He acts throughout as God’s agent, but such an
agent can order about demons and storms.

Holtzmann is prepossessed against miracles in

general ; Beyschlag against miracles in the sphere
of inanimate nature, where spirit does not act

upon spirit. But the apostolic source of the
narrative renders this rationalising futile. The

general fact of the miracles is established by this,
and by their absolute uniqueness, conforming
them to the unique quality of Jesus’ whole life in
the moral sphere. This leaves room to exclude
individual miracles for special reasons, or even to
discriminate among kinds of miracles, as Beyschlag
does. But Beyschlag’s principle excludes, e.g., the
miracle of feeding the multitude, the best attested
of all the miracles. And there is no other special
improbability about this miracle of stilling the
storm-on the contrary, a certain congruousness,
a manifestation of the fact that the power resident
in nature is in the last analysis spiritual, and that
Jesus was the Agent of that Power.’

Archaeological Commentary on the Book of Genesis.
BY PROFESSOR THE REV. A. H. SAYCE, LL.D., OXFORD.

CHAPTER II.

9. THE tree of life’ corresponds with the

palm of the Sumerian hymn. The wine made
from its dates was termed, in Sumerian, ges-din, or
’draught of life,’ a word which was afterwards

transferred to grape-wine when the vine came to
be introduced into Chaldea.

In the twelfth book of the great Babylonian Epic
of Gilgames (the eleventh book of which contains
the account of the Deluge), Gilgames is described
as returning from his visit to the Chaldean Noah
over the waters of the ocean which encircles the
earth. Before he started, he begged for a slip of z

the ‘tree of life,’ which he might take back with
him to plant in Erech, so that death might be ex-
pelled from the world. The request was granted,
and he placed the slip in his boat. But he had

gone only zio miles on his way when, stopping
at a fountain, a serpent suddenly appeared, stole
the plant, and then vanished. Gilgames afterwards
arrived once more at the margin of the ocean, in
a spot beyond the Western night, where there were
marvellous trees which ‘ bore precious stones as
fruit,’ while their twigs were of lapis lazuli (cf. Ezek.
xxxi. 9).

Babylonian legend knew of a second tree at

Eridu which had analogies with the tree of the

knowledge of good and evil. This is called the

cedar-tree, the tree which shatters the power of

the incubus, upon whose core the name of Ea is
recorded,’ and it seems to be that ‘ holy tree of
Eridu,’ of whose ‘ oracle’ Eri-Aku, or Arioch, of
Larsa calls himself the executor.’

10. The river which was parted into four heads’
is the Persian Gulf, which the Babylonians regarded
as a river, and called nor lllarratu, or ‘ the salt

river.’ When Eridu stood on the seashore, the
Euphrates, Tigris, Kerkhah, and Pallakopas all
flowed into the sea by separate mouths. Here,
therefore, the great ‘salt river’ was divided into
four heads,’ as the tide ran up each stream for a
considerable distance. Yet at the same time it

was correct to say that the salt river went out of
Eden ’ or the Babylonian plain.’

11. Havilah, or ’Sandy-land,’ in the Old Testa-
ment denotes the eastern part of northern Arabia,
of which the western part, adjoining the Egyptian
frontier, was Shur (Gen. xxv. i 8 ; i Sam. xv. 7).
It was a country from which the Babylonians pro-
cured gold. The Pison would, therefore, be the
wadi or old river-bed through which the Palla-
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